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PROSPECTUS. 


Tt is proposed to compile and publish a series of Cate- 
chisms. of the Oriental Religzons, comprising 
the following :— 

1. Buddhism. 2. Hinduism; the Dwaita Philoso- 
phy. 3. Hinduism; the. Visishtadwaita- Philosophy. 
4, Hinduism; the Adwaita Philosophy. 5. Zoroastri- 
anism. 6. Islam. 7. Esoteric Doctrine. 


N. B. Of these, the first has alveady appeared ; and the second is the 
present volume, 


PREFACE. 


DestGnep, as this little book is, for the use of begin- 
ners, no attempt is here made to give anything more 
than a brief account of Sriman Madhwdcharyar, the 
founder of the Dwaita-Sidhanta (the Philosophy of 
and the gist of Duality) ; the doctrines taught by. him,— 
as derived from‘the works left by himself and follow ers, 
and other authorities. 


The compilers will, it is hopéd, be understood as serv- 
ing the Public solely in that capacity ; and neither the 
present nor any of the booklets that are to form their 
projected series of Catechisms of Oriental Religions, is to: 
be regarded as explaining their personal beliefs. In 
point of fact, one of the compilers is a Buddhist and the’ 
other an Orthodox Hindu, a Brahmana. When setting 
forth the tenets of any particular sect, they try to write 
as would one of its own votaries; for the research of 
Truth can never be promoted by resort to interested 
misrepresentation. 


CERTIFICATE. 


This compilation has been approved by the following 
Pandits of the Madhwa sect :—~ 


- Pandit Sri Balegaddi Katte Laxmana Charyar,—en- 
titled Vichitra Satavathani; Vidwan Mani; Maha-Bha- 
gavata, Ghanapati &c. residing in Teroovadi, in Tanjore 
District. 


Pandits Sri Apasingikar Khape Venkatesacharyar of 
Madras, Rayachur Krishnacharyar of Cumbaconam. 


Appa Samacharyar of Sholingar, Poornacharyar of 
Udipi. 
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THE HINDU DWAITA CATECHISM. . 


1, @. Master, teach me about Religion ? 
A, About which form of Religion, son? There. 
are many. 
2. Q. About my father’s Religion, then ? 
A. Your father belongs to the Madhwa sect of 
the Hindu Religion, I will teach you about this. 

3. Q. Whois a Madhwa? | 

A. One who professes to be a follower - of 
Sriman Mapuwa-cHaryar, and accepts his Dwaita Sid- 
hanta, the Doctrine of Duality. — | 

4, Q. What ws Duality, Str? | 

A. Duality here ‘means that God and Man’s 
apirit, and God and Nature, are not one and the same - 


> 
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God is one thing, and the others, other things,—as I shall 
presently explain. 

5, Q. Was Sriman Madhwaicharyar a God who 
appeared to mankind in human form ? 

A, He was not an incarnation of God Visxnu; 
but he was the thard incarnation of Vayu, in the present 
Kali-yuga. Literally, Vayu means that which travels, 
fans, and so forth; 7.e. the air. But as a personality, 
Vayu is represented in the Purusha Sukia, as having 

~ been born of the life (prana) of God; and, being thus a | 
principal (Mukhya) personage, Vayu is generally called 
Mukhyaprdna, ie. The Lord of Vital Airs, His other 
names are Swas’ana, the Giver of Breath ; Jacarn Prana, 
the Life of the Universe ; Pavana, the Purifier, and so on. 
In the Rig Veda (I. II. I.) Vayu is invoked in a visible 

form, indicating personality, and not merely expressing 
a figurative personification. | 


6, Q, What were the first and second incarnations 
of Vayu? : 

A. His first incarnation was in the person of. 
HanumantHa, who flonrished during the time that God 
_Visanu assumed the form of Sri Rama, in the Treta 
yuga ; and his second incarnation was in the person of 
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Burmasena, of the great Pandu family, when God 
Visanu took the form of Sri Kutsuna, in Dwdpara yuga, 
What is meant by Yuga I shall explain hereafter. 

7. Q. What was the occasion for the appearance of 
Vayu on the earth in the form of Sri Madhwacharyar, in 


the Kalt yuga? 


'A, Mankind, being distressed by the nesuatente 
of doctrines repugnant to the Veda, convened a: 
meeting for concerting measures calculated to avert the 
pending evil; when one of the congregation, Satya- 
pragnya by name, was divinely inspired ; and he pro- 
phesied that the Wind-god, Vayu, would incarnate him- 
self a third time on the earth, and remove the distress 
of all good men. Encouraged by this prediction, the 
Devas (Minor deities, whose nature will be explained 


later on), interposed, and solicited the auspices of. God 


VisHNU, who most graciously granted the desired boon, 
and instructed Vayu to descend once more to this world, 
and deliver all good people from evil. Hence the incar-. 
nation of Vayu as Madhwacharyar. It must be noted 
that God Visunu manifests himself on the earth when- 
ever piety languishes and impiety is in the ascendant ;: 
and for the protection of the good, the destruction of the 
wicked, and for the establishment of piety, God mani-. 
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fest himself in every Yuga. (Vide Piaget IV-7 
& 8). But on minor occasions, God deputes minor dei- 
ties to accomplish the desired end. The Vishnu Purana 
(V—XXI) records an instance in which Vayu was, so 
deputed, in order to compel Inpra to lay aside his 
pride, and restore the usurped Hall to UGraszna. 
8. °Q. What does Incarnation mean in the present. 
_ instance ? ee 

A, It means that the body of the man called 
Madhwacharyar was a human body born in the natural 
way, while the animating, conscious soul was the Wind- 
god above mentioned. 

9. Q. Was Madhwécharyar his original name in 
his present incarnatian ? 
A, No. His original name was VAsudevacharyar. 
But when he was initiated into the order of Sannyasi 
(ascetic), he was called Madhwacharyar, alias Ananda- 
tirtha ; and owing to the great wisdom that he possessed, 
he was entitled Das’amati, alias Brame pragnya om of 
wisdom). 

10. Q. What do you mean by initiation into the 
order of Sannyast ? 

A, The Teacher or Guru whom he chose taunt 
him certain spiritual secrets as to the nature of life, soul, 
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powers in man, and how to live, think, and act, so as to 
develope them, in view to his attaining Moksha, about 
which I shall have something to say further on. This 
is one form of the order of Sannydési. The other form 
is this. There are four Stages or Asramas recognized 
by the Aryans—the Brahmacharyasrama (unmarried. 
life); Grihastasrama (married life) ; Vanaprasthasrama 
(forest life,) and Sannyastasrama (ascetic life). The last 
stage consists in one’s taking off his sikha (unshaven 
tuft of hair) and Yojnopavita (sacred thread); wearing 


Caupima (apiece of cloth just enough to cover the 
lower limbs) Cashaya-vastra, (a garment colored with 


red ochre) ; Danda (staff; and Camandalu (bowl) ; and 
. occupying his whole time in the repetition of the sacred 
Pranava. Both these forms of Sannyasam were adopted 
by Srz Madhwacharya. 

11. Q. Who was his father, and where was he born, 
an this, his third incarnation ? 
A, He was born as the son of a Brahmin named 
Madhya-géhabhatta, in the village of Ananteswara, (also 
called Pajaka Kshétra) near the town of Udipi, in the 
Tuluva country, 2c. the District of South Canara, in the 
Madras Presidency, in India, on the 4th day of the 
month of Ashadha Bahula, of the year Vilambi in 1040 
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of the Salivahana Era, in the 4220th year of the Kali 
yuga, (which corresponds with the month of August 
1119, of the Christian Era). 

12. Q. What happened after the birth of Madhud- 
charyar ? : 

A. From his earliest infancy his inherent genius 
began to show itself in the most extraordinary manner. 
He discoursed upon abstruse subjects connected with 
theology and philosophy, about which he had never been 
taught in the school; and very frequently he performed 
miracles, which took people by surprise, and inspired 
them with great respect and reverence for this infant. 
In due course he underwent the Brahmanical initiation 
(Upanayana) ; received instructions in sacred literature ; 
and grew up to be a strong, wise, and moral boy. 

13. Q. And then? 


_' A, Gradually this boy became so deeply absorbed in 
holy studies that he was utterly unmindful of all wordly 
concerns, and resolved upon entering the order of 
ascetics. 
; 14, Q. Did he carry out his intention ? 
A. Notfor some time. His parents were exceeding- 
ly displeased at the prospect of their only son abandon- 
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ing them and the world at an early age; and he, fully 
sympathising with the motives of his worldly parents, 
proved his sense of filial duty by postponing his resolu- 


' “tion until his parents were blessed with a second son ; 


after which event, he was duly initiated into the order 
of Sannydsi at the early age of nine years, by the great 
ascetic named Achyuta-préksha Swamy. 

15. Q. What happened next ? 

A.- SriMadhwacharyar expressed a desire to undertake 
a pilgrimage to the River Ganga (Ganges), in the world- 
ly fashion. But his Guru, Achyuta-préksha Swamy, not 
wishing to be separated from his young disciple, invok- 
ed the aid of God, Anantéswara; and by His good 
grace, induced the River Goddess of the Ganges to 
exhibit herself, by means of an undercurrent, in a 
reservoir (Sarovara) in the town of Udipi, quite near 
his native place; he then requested Sri Madhw&charyar 
and his parents to bathe in it, and gratify their desire, 
without the fatigues and privations of a long journey. 
This pleased them mightily ; they bathed in the reser- 
voir to their hearts’ content; and all in the town and 
neighbourhood bathed in i also. This reservoir goes 
by the name of Madhwa-Sarovara; and even to this 
day.the popular belief is that the sacred Ganges shows 
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herself in the said reservoir punctually at intervals of 
twelve years. This great event took place only forty 
days after Madhw&charyar became a Sannyasi, and 
consequently when he was a mere child of nine years 
and forty days. . 

16. Q. And what did the little Sannyast do after 
that ? | 
A. Being no longer harrassed by his people, he was 
. free to act as he thought best. He began to impart 
sacred learning to the people; and was sd exceedingly 
beloved and respected by all that he was soon placed at 
the head of the Mattam (convent of Anchorites) upon the 
death of his spiritual preceptor, the above-named Sri 
Achyutha-Préksha Swamy. He attended to the duties 
of this great office for several years; and on the attain- 
ment of the seventeenth year of his age, he proceeded 
to the Asrama (hermitage) of Sri Véda-Vyasa, in 
Badari, a place in the Northern outskirts of the Hima- 
Jayan Mountains. 

17. Q. What happened then? 

A, Having been received by Sri Véda-Vy4sa with 
great kindness and respect, he sojourned there for 
some time, and returned to Udipi, more richly stored 
with spiritual. knowledge, and bringing with him eight 
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Saligramas,* which were given to him by the great Veda- 
Vyasa. 
18, Q. What did Sri Madhwdcharyar do on his 


return from the Badarikasrama ? 


A. He deposited the said eight Saligramas in the 
temples ; that is, six in the town of Subramanya, one in 
Udipi, and one in Madhyatala. He also consecrated, in 
the temple at Udipi, the image of Sri Krishna, which 
he discovered in a very miraculous manner in a lump of 
clay, called Gopichandana, which was found in a ship 
sailing from Dwaraka, and trading along the Malabar 
Coast. He further established eight Mattams (convents) 
in the town of Udipi and in its neighbourhood, and also 
several other Mattams in different parts of the world. 

19. Q. Did he leave them in charge of somebody? 


A. Of course he did. A sacred image imbued with 
divine power is always put in charge of a person spiritual- 


* Note.—Saligramas are pebbles, usually black and sometimes ting- 
ed with yellow, found in the river Gandakie in Nepaul. They are 
round or oval in form, with internal spiral ammonitic curves, variations 
in which mark the character of the deity, by whose name each Sali- 
grama is called. Sucha stone is highly prized and worshipped as 
possessing powers to destroy misery and procure happiness, i.e, 
powers inherent in the pebbles themselves naturally, and not imparted 
to them by any external influence. 
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ly sympathetic to its influence. It is always guarded 
against the touch or approach of persons of a hostile or 
polluting influence. So that, Sri Madhwdcharyar placed 
the temples in which the image and Saligramas had 
been deposited, as well as the Mattams which he had 
established, in charge of his disciples of greatest merit ; 
and instructed them to propagate his sublime doctrine, 
known as the Dwaita-Sidhanta, as contained in the 
thirty-seven great works which he himself composed, and 
which are still extant and widely read by the followers 
of this sect. The principal of these works are ;—Rig 
Bhashya, Dasopanishad Bhashya, Gita Bhashya, Brahma- 
sutra Bhashya, Bharata-tatparya-nirnaya, Bhagavata- 
tatparya-nirnaya, Krishnamrita-Maharnava, Tantrasara, 
and Anuvedanta. | 
20. Q. What neut did he do? 


A, Ultimately he proceeded to Badari a second time ; 
and returned no more. 


21. Q. When was that ? 
A. In the 79th year of his age; that is, on the 9th 
day of the bright lunar fortnight of the month of Magha 


of the year Pingala, in the 1120th year of the Salivahana 
Kra, corresponding with the month of February, 1198, 
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of the Christian Era. And it is believed that Sri Madhwa- 
charyar is still in Badari, in the Asrama of Sri Véda- 
Vyasa. 

22. Q. He would then be about eight centuries old: do 
men live so long as that ? 

A. Great Adepts (MahatmAs) and Divine per- 
sonages may live for centuries in the same body by 
preventing the waste and decay which occurs in the 
ordinary way. 

23. Q. How do they do this, Master? Is +t a 
miracle ? | | 

A. Boy! miracleis simply a word which expresses 
which is beyond one’s comprehension. What seems a 
miracle to a cooly seems quite natural to an educated 
man, and what is a miracle to an ordinary man, is no 
miracle to a Mahatma ; and what transcends the know- 
ledge of Devatas is God’s ordinary method of working. 
All laws are God’s Laws ; and the operation of the same. 
He alone fully understands. 


24, Q. If Madhwdcharyar be as great a personage 
as you speak of, should we not expect to find some mention 
made of him in our sacred books, other than those composed 
by himself and his followers ? 
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A. Certainly. The triple incarnation of Wind-god 
Vayu, including the advent of Madhwé&charyar, is 
prophesied in the Rig Veda, a work which we consider 
to be apaursheya, i.e. not of human origin. I refer you 
to the hymn beginning with the words, “ Bahtha tadva- 
pushe,”’ &c, &c., in the 141st Sukta of the Ist Mandala 
in the Rig Veda. 


25. Q. If-so, the Dwaita Philosophy, which Madhwa- 
charyar taught, must have existed even before his time ? 

A. Yes. It has existed from eternity. Truth knows 
no age: it isimparted from time to time, forgotten by 
men, and re-taught from age to age. So Madhwacharyar 
only revived and re-established that which had previously 
existed, but had become obscured by the spread of 
heretical doctrines, 


. 26. Q. Then who could have been the original 
founder of this sect ? Is there no trace of this in your books ? 


A. Yes. We find that the original founder was no 
other than the first manifestation of Paramatma, entitled 
Hamsa. From Him, sprang Chaturmukha-Brahma (the 
four-faced god); from the latter proceeded Sanakadi 
Devata ; and from him, Rishi Dirvasa. The successors 
of this Rishi were Sri Gnananidhi, Garudavahana, Kai- 
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valyatirtha, Gyanesatirtha, Varatirtha, Satya-pragya, 
Pragya, and Achyutapreksha. This last-mentioned was 
succeeded by our great Guru, Sriman Madhwacharyar. 


27. Q. And did Madhwicharyar leave some succes- 
sors also; and is the succession stall unbroken ? 

A. Yes. His living successors are in the most 
flourishing condition even to this day. Each of them 
has a Matham of his own; and has numerous followers, 
—all walking, or supposed to be walking,—in the sacred 
path indicated by Madhwacharyar. 

28. Q. What are his followers called? 

A. They are all called Madhawas, as I have already 
told you; and, from the fact of their advocating the 
supremacy of VIsHNU, in preference to other deities, they 
are also called Vaishnavas. 

29. Q. Lam much obliged to you for the history of 
Sri Madhwacharyar. Wall you be pleased to give me-an 
account of his doctrines ? 

A. Very good. The Madhwas hold that Visunv is 
the Supreme Being, the Lord of all, and endowed with 
all the highest divine attributes ; that Visunu evolved the 
Universe out of Jada-prakriti (matter), and is conse- 
quently the efficient (or instrumental) cause of the 
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Universe (Nimitta Karana) ; while Jada-Prakrit serves 
as the material cause, (Upadana Karana); that V1sHNU, 
Prakriti, and Jiva (individual Soul) are all eternal, un-. 
created and indestructible ; that they are different from 
one another, and each of them is a real and distinct 
entity in itself,—both retrospectively and prospectively ; 
but that Prakriti and Jiva are absolutely subordinate to 
and are dependent upon Visuanvu; that Jiva, being affect- 
ed by the good, bad and mixed qualities of Prakriti, 
performs a variety of actions (karma) ; and renders itself 
liable to birth, death, and rebirth successively ; that 
Jiva becomes mukta (1.e. the individual soul becomes a 
free being), when he effects Karma-Kshaya, 1.e, a com- 
plete liberation from the material bonds which constitute 
the Karma; that the means of attaining Mukiz is 
Bhakti; that Bhakit means constant, conscious, and un- 
alloyed devotion to Visunu; and that by means of such 
Bhakti, the Jiva attains Visanv’s prasada (Divine 
grace), and thence follows Mukti, otherwise called Mok- : 
sha. This, in brief, is the summary of the doctrine of 
the Madhwas; and it should be the earnest endeavour 
of the Jiva to attain to this highest condition. 


380. Q. Upon.what authorities.ts this doctrine found- 
ed? | 


. 
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A, Upon Srutit (Véda), and Smrifi, Panchardtra, 
Mil Ramayana, Maha-bharata, and all such other 
works as are not inconsistent with the above said princi- 
pal ones. The Madhwas recognise three forms of evi- 
dence (pramdna); viz. perception, inference, and 
Scripture. 

ol, Q. Thanks: now I should like to know some 
more particulars in respect of each one of the principal 
points touched in the summary given by you in reply to one 
of my questions, Tell me, first of all, how many Gods do 
you recognise ? 

A, We recognise but one God. We say that God is 
roultiform, because he incarnated himself often for the 
purpose of creating, preserving, and dissolving the uni- 
verse, and for other purposes. But we held that there 
is no difference between God and his incarnation. 

32, Q. Is it true that you hold Sri Buddha déva to be 
one of the incarnations of God ? If so, how do you reconcile 
his heretical doctrines with your own ? 

A. Itis‘perfectly true that we declare that Buddha- 
déva was an incarnation of God. His teachings are not 
opposed to the Vedas, but the contrary. He incarnated 
on our earth in this Kali Yuga to put down heretical 
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doctrmes. He was born in Gaya, as the son of Sudho- 
dana; taught the science called the Baudhdgama, 7.e. 
the science calculated to secure final emancipation. But 
some people mistook his teachings, and construed them 
as they chose. Itis those people whom we condemn, 
and not the real doctrine of Buddhadéva, nor Budda- 
déva himself, 

33. Q. Do you not recognise some Devatas as Gods ? 

A. No. The innumerable Devatas whose existence 
we recognise are minor deities, or energies of God, 
designed to perform certain functions in the universe, 
under the general supervision of God. _ 

34, Q. And you recognise some goddesses also ? 

A. Yes. The principal goddess is Lakshmi. She is 
the manifested energy of Prakriti, nature, of which you 
shall hear more by and bye. And there are other minor 
female deities, who are the consorts, so to speak, or com- 
plements of the male deities above referred to. 

35. Q. Let us confine ourselves to the one God whom 
you recognise as the Supreme. Will you describe Him 
more fully ? | 

A. He isone and multiform. One, because He is 
above all; there is, none above him, nor like Him; and 
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multiform, because He by his sole will assumes various 
forms for various purposes. He is Satya. (Reality) ; 
Gnyana, (Knowledge); and Ananta (Infinity), He is 
Reality, because he is always existing, eternal, unborn 
and undecaying. He is Knowledge, because He is all- 
knowing. He is Infinite, because he is infinite in point 
of time, having had no beginning and is to have no end ; 
infinite in point of space, as He is all-pervading; and 
infinite in point of Guna (attributes), as He is omnipo- 
tent, omniscent ; and so on. 
36. Q. Is He not said to be Asat (non-existing) ? 


A. ‘Yes; and this has reference to his unmanifested 
(Avyakta) condition. 


37. @. Is He not said to be nameless ? 


A. Yes, and that means that he has not any one 
name in particular. He is called Sarva,i.e. all. He is 
known by all names, although such names as Hiranya- 
garbha, Narayana, Vishnu, &c. are ascribed to him to 
indicate the different functions that he pene at 
different times. 


38. Q. Is He not said to be 6 Nirguna, void of qualities 


and attributes ? 
2 
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A, Yes; but this is not because he has no attributes 
whatsoever. Hvery reality must have attributes, and God 
is a Reality. What is meant by saying that God is 
devoid of qualities is, that he has not got those qualities 
of Prakriti to which mankind is subject,—-material 
limitations and imperfections, 


— 89. Q. Ls He not said to be Niravayava, formless ? 


A. ‘Yes, because he assumes any forms he chooses 
and is not confined to any one form; and also because 
his attributes are not of Prakriti, such as are possessed 
by man. | 


40. Q, ‘Istt not also said that God has no Ripa, 
that is,—He is neither white, nor black, and so on ? 


A. Yes, thisis so for the same reason that I have 
above mentioned for declaring God to be formless. 


Al, -Q. If Gods void of qualities of Prakrits (matter) 
as you say, how did He create mankind and the universe ? 


A.. The word-creation isa misnomer. God did not 
“create” any thing ; that is, He did not bring into exist- 
ence any thing that was not already existing. God 
evolved the whole universe, including man, out of the 
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existing materials. We do not believe that some thing 
can come, or be made, out of no thing. 

42. Q. If so, there must have been something co- 
eternal with God ? 

A. Yes. We hold that Jada lactis , and Jiva 
(individual soul), and some others are co-eternal with 
Paramatma (Supreme Soul) ; but that they are subordi- 
nate to Paramatma in every respect. 

- 48. Q. Then how do you say that God is the cause of 
the wmverse ? 

A. Listen! That which is generally known as the 
cause is two-fold. Take the common example of the 
goldsmith making a bracelet with gold. Here the 
bracelet is the effect, while the gold and the goldsmith 
constitute the double cause. The gold, which forms the 
matter of the jewel, is called the material cause (Upa- 
dana-Karana), and the goldsmith, who, like an instru- 
ment, works on gold, is called the instrumental cause 
(Numitia Karana); for he does not create gold, but 
only acts upon the already-existing-gold. Now, apply- 
ing this illustration to the universe, you will find that 
the manufacture of the universe is likewise an effect ; 
and must have two causes also, The Jada-Prakritt 
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which furnished the matter, is the material cause; 
and God, who, in the form of Purusha, entered Jada- 
Prakriti, as it were, and agitated it, (Kshébhayd masa), 
—thereby giving rise to various forms of visible creation 
-——is the instrumental or efficient cause. But as Jada- 
Prakriti is incapable of evolving the universe without 
the help of the agitating principle, God, the latter is 


recognised as the cause, the Supreme Cause, of the 
Universe. 


44, Q. I begin to comprehend. Now tell me what 
was evolved inthe creation of the universe, as the saying 
as ? 

A. The creation was tenfold. I, The first thing 
evolved was the Mahat (Intellect), which is the source 
of the three qualities above alluded to. IJ. Thence — 
arose Ahankara (egotism), with three subdivisions of 
Vaikartka, Taijasa, and Bhutad:. III. From this pro- 
ceeded the Tanmdérds, or the subtle elements of Aka’sa 
(ether) ; Vayu (wind); Tejas (heat and light); Appu 
(water) ; and Prithvi (earth). IV. Then proceeded the 
organs of sense andof action. V. The fifth was the 
creation of Devatas (divinities). VI. And sixth was the 
evolution of Avidya, alias Ajndna (ignorance) in fivefold 
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aspects: viz. Tamas, Méha, Mahamoha, Tamisra, and 
Andha-tamisra. These six creations are classed as prak- 
rita sarga. The seventh creation was that of Sthavara 
(immovable and inanimate); the VIIIth was the crea- 
tion of Twyak-srotas (various animal creations), and the 
TXth was that of Arwak srotas (the creation of mankind). 
These last three creations are classed as Vatkrita-sarga. 
And the Xth creation is said to be the various manifes- 
tations of God, which pervade and govern the said nine 
forms of creation, 
45. Q. When did such creation take place ? 

A, At the beginning of each Brahma-Kalpa all that 
had till then remained in a dormant condition is evolved 
and manifested ; and at the end of each Brahman Kalpa, 
they are all merged into the unmanifested conditign, to 
be remanifested at the beginning of the next Brahma- 
Kalpa. Thus evolution, dissolution, and re-evolution 
proceed alternately in determinate succession. They have 
had no beginning, and will have no end. Innumerable 
Brahma-Kalpas have passed away, and innumerable 
ones must come after. Such is ne wonderful revolution 
of the wheel of Time. 

46. Q. What 2s meant by Brahma-Kalpa ? 
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A, 482,000 human years make one Kal-yuga ; 
864,000 human years make one Dwapara-yuga ; 1,296,000 
human years make one Treta-yuga ; and 1,728,000 human 
years make one Krita-yuga. The sum total of these 
four yugas, namely 4,320,000 years, constitute one 
Maha-yuga. Seventy-one of such Maha-yugas form one 
Manwantara ; v.e. the period of one Manu’s reign. There 
are fourteen Manvantaras, which, together with the 
Sandhis, 2.e. the intervals between each Manu, make a 
period equal to 1,000 Maha-yugas; and this period is 
called Kalpa; which is one day of Brahma. Three- 
‘hundred and sixty of such days, together with nights, or 
quiescent periods, of equal duration, make one year of 
‘Brahma; and 100 of such years constitute the whole 
period of Brahma’s age, entitled the Maha-Kalpa,— 
which is equal to 311,040,000,000,000, of human years. 
One-half of this great period has elapsed since the 
evolution of the universe in its present form. That half 
is called First Para; and the Second half, or Para, has 
just begun. This means that the 51st year of Brahma’s 
age has commenced. Hitherto, the reign of six Manus 
has passed away ; and the reigning Manu of the present 
time is the seventh, named Varvasvara-Manv, 
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47. Q. I thank you for your instruction. You have 
told me that God, Jada Prakriti, and Jiwa, are eternally 
distinct from one another. And you have further explained 
all about the attributes of God, together with the evolution 
of the Universe. . Will you now explain to me something 
about Jada Prakrits ? 

A. Jada (matter) is inactive. It iets its energy 
from Goddess Lakshmi—called Prakriti. This Goddess 
is different from God. Like God, she is infinite in point 
of time and space; for she is always and everywhere 
with God. In respect of attributes, she is finite as com: 
pared with God, but infinite when compared with others. 
Jada, too, is eternal; and being material in its sub- | 
stance, it constitutes the material cause (Upadana) of 
the universe, as clay is the cause of the pot. As such, 
it forms the body of Jiva (individual soul), and of every- 
thing else; and when so used as the material cause, it 
becomes invested with three Gunas, or qualities ; namely 
Satwoguna Rajoguna, and Tamoguna, (pure, mixed, and 
impure), | 

48. Q. Now describe Jiva—the individual Soul ? 


A, Jiva’is not material. It is eternal, and different 
from God; but is subordinate to God. The Jiva is 
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manifold. The Jiva in each individual is different from 
that residing in another. When Jiva is encased in the 
body composed of Jada, it (Jiva) partakes of the three 
qualities, Gunatrayam, of Jada above-mentioned. And 
we must remember also that the whole class of of Jiva, is. 
three-fold, (Jiva—traividha). 


49. Q. Ewplain the three classes, please ? 


| A, They are, firstly, the Mukti-yogya, those that 
enjoy permanent bliss, secondly, Zamoyogyd, those that 
suffer permanent misery ; and thirdly, Nitya samsari, 
those that partake of bliss and misery partially. These 
classes are. distinct from one another, 

50. Q. Jé seems that the Dwaita (Duality) system con- 
sists in recognising the difference between God, matter, and 
man. Is it so? 


A. Yes. We recognise what is called ‘ Pancha- 
bhéda,” i.e. the fivefold difference, thus :—I1st, God is 
different from every thing else; 2nd, Jada is different — 
from God and Jiva; 8rd, Jiva is different from God and 
Jada: 4th, Jadamsas (. e. the innumerable particles of 
matter) are different from one another ; and, 5th, Jivas, 
which are innumerable, are different from one another, 


tn 


THE DWAITA PHILOSOPHY. 25 


51. Q. Do you mean to say that these differences are 
real ? 7 


A. Certainly so. God and His attributes are real; 
Jiva is real; Jada and the universe are real. And the 
differences between God, Jiva and Jada, and those 
between the different Jivas and different particles of 
matter, are all real. 


52. Q. I cannot understand how this can be. Do we 
not see every day that pots are broken to pieces, rivers are 
absorbed, and mountains are reduced to dust; and that 
even countries are submerged or otherwise destroyed ? How, 
then, can you say, that the wniverse is real? 


A, Your difficulties are of your own creation. I do 
not say that a pot, river, mountain, country, or even the. 
universe in any particular form, isreal. Hvery thing 
that is formed is subject to decay and destruction ; 
and this is called Sthulandsa.. All gross bodies perish, 
while what is real is the Sukshma portions, namely, the 
subtle elements, which are uncreated and indestructible. 
A pot may be broken to pieces and reduced to dust; 
but the minute particles which form the dust remain 
forever. The universe also is real in this sense, How- 
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ever the aspects and details of the universe may change, 
itself is an eternal, unchanging fact. 

538. Q. And you say the same thing as to Jiva also, 
I suppose ? 

A. Yes. The bodiesin which the Jiva resides are 
unreal ; bnt the Jiva itself is real. 

a4, 0. If so, what 1s meant by Death and Birth ? 

A. The Jiva dwells in a body for some time, and 
then abandons it and occupies another ; even as a man 
lives in a house for some time and then goes to occupy 
another. The act of Jiva in entering a body is called 
the birih ; its abandonment of that body is death ; and 
its occupation of another body is re-birth. Thus it will 
be seen that the change resulting from what is called 
the birth and death has reference to the body and not 
to Jiva, which in itself is unchangeable. 

55. Q. But granting all these, how can you hold that 
Jada and Jiva are different and separate from God, seeing 
that God is all-pervading, according to your own doctrine ? 

A. Itis quite true that God is all-pervading, and 
that there is nothing in which God isnot. God is united 
with every thing else, but is not the same with every 
thing else. 7 
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56. Q. How can that be? Whatever is united can be 
dis-united. Can Jiva be dissociated from God ? 


A. No. You must understand that there are two 
kinds of unions (Sambandha). One union is of that 
kind which exists between an individual and his 
garment. This union has had a beginning and can be 
brought to an end, at any time, without destroying the 
nature of the individual or the garment. This is not 
the sort of union that exists between God and Jiva. 
Their union is of the second kind,. called Avinabhava 
sambandha, z.e. the inseparable union, like that which 
exists between the tree and the sap,—a connection which 
has existed always; which was not brought about at 
any intermediate period, and which can never cease, 
without destroying the nature of the tree. Thus there 
is no absolute unity of God and Siva: but there is a con~ 
junction, The conjunction between them is indissoluble, 
but they are not the same. They are im union, but 
not one. 


57. @Q. How do you reconcile this with those passages 
an the Sastras which favour the doctrine of absolute non- 
duality ? 


#4 
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A. The Sastras which profess to teach non-duality 
do not mean one absolutely, but two im one. If you 
closely analyze the examples given.in the books in 
respect of the relation of God to Jiva,—such as, tree 
and sap, man and energy, water and salt, and soon, you 
will clearly see that there is no absolute unity ; 
but that there is an indissoluble union of two 
in one, It is in this sense that the Sastras pro- 
claim the non-duality; and there is also another 
important ground for this; namely, God is su- 
premely excellent and independent, while Jiva is 
defective and dependent; so that in reality there must 
be One who is supreme and absolute, and the other 
subordinate and dependent. 

58. Q. Jf so, how do you account for a text like 
this,—Tattwamasi,—That art thou. Surely this text of 
the Srutt means that Jwais the same as God, and not 
merely that they are connected with each other. 

A,. Itis not so. This text refers to the similarity of 
cognition between God aud Jiva,—and not to unity. 
The world That denotes what is eternally unknowable ; 
and the word Thou denotes the knowable entity. These 

annot possibly be one and the same. Further, when 
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the whole hymn in which the said expression occurs is 
grammatically analysed it will be seen that it admits ofa 
division, and the expression stands thus, Atat-twam-asi 
(That thou art not) ; meaning thereby that Tat (God) 
alone is Supeme, possessing independence, and thou 
(the Jiva) are not that. 


59. Q. Well, this is your doctrine of Duality. Such 
being the relation between God and Jwa, tell me what is the 
ultimate end of Jiva. 


A. The ultimate end of Jivais Moksha, alias Mukti, 
the escape from the material bonds, and the attainment 
of God. While every wordly merit, wealth, aud en- 
joyment is transitory, the Mukti alone is eternal. A 
wise man therefore should strive to attain to that which 
is real and eternal. 


60, Q. What are the essentials of Mukti? 


A, The essentials of Mukti are three; namely :— 
I. Karma Kshaya ; If. Utkranti; and III. <Archeredi 
Marga, When all these are passed the Jiva attains the 
4th condition, which is called Bhoga. 


61. Q...What do you mean by Karma-Kshaya? 
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A. Itmoeans the absorption of Karma. Karma in- 
cludes action,—mental, verbal, or corporeal; and the 
fruits of such action. Owing to the envelopement of 
the individual soul in a material body, the latter be- 
comes invested with the qualities of Prakriti, such as 
good, evil and mixed; and man is consequently led to. 
perform various functions, andincurs Karma. What- 
ever he enjoys or suffers from, is the result of this 
Karma; and this is also the cause of his repeated births 
and transmigrations in this world, and in the other 
worlds, known by different names. The first essential 
condition of Moksha is the entire absolution of the 
soul from the trammels of Karma ;—thereby avoiding 
birth, death and rebirth.. 

62. Q. What ws meant ey Utkrants ? 

A, After being freed the effects of Karma, the soul 
passes out of the body through the pure and bright pass- 
age called the Sushwmna, which is a principal artery out 
of 72,000 arteries which are in the human body. This 
entrance of the Soul in Sushumna, is Utkrantilaya. 

63. Q. Whats Archeradi marga ? 

A, It means the Path of Archi (or Agni) and others. 
On entering the Sushumna artery, the soul proceeds to 
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the Brahma randhra, (@ spot im the crown of the 
head) ; and then departs to the region of Agni (Fire 
God) and other regions, till it gradually reaches the 
final goal. 

64. Q. What ts meant by Bhoga? 

A. It means the Eternal Bliss which the soul attains 
after passing through the various regions, as above ex- 
plained. 

65. Q. Inorder to reach the final goal, the soul 
should pass through each one of these three stages . suc- 
cessively, I suppose ? 


A. Yes. In order to attain to the final and blissful 
condition (fourth in the above list), one should qualify 
himself to be able to pass along the various regions and 
paths (third condition). To be able to do this, he must 
practice concentration of mind, Yoga, by means of which 
he can escape from the body, through the sacred 
Sushumna artery (second condition). And this can 
only be achieved by one who fulfils the first condition, 
4.e. Karma Kshaya. 

66. Q. So, then, Karma plays an important part in 
human destiny. Will you tell me how one can escape 
from tts bonds ? | 
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A. ‘The means of effecting this,—in fact, the means 


of attaining Moksha ultimately, are Bhakit towards 


Vishnu, and Prasada of Vishnu. Bhakti means zeal, 
the unqualified devotion to God; and the knowledge of 
God’s supremacy is essential to this zeal. By this 
means, one can successfully seek Prasada which means 
the Divine Grace. When there is Bhakti, there neces- 
sarily is Prasada; so that, all that one has to do is to 
show Bhakti to God. 

67. Q. How should he show Bhakti ? 

A, By shunning nine cardinal vices, (Nava-dvaisha) ; 
and adopting nine cardinal virtues (nava-bhaktt). 


68. Q. What are the nine vices? 


A. Tohold, (1st), that God and Jiva are identical ; 
(2) that God is void of attributes; (3) that God’s 


attributes are imperfect; (4) that there are others hke 


God ; (5) that there are others superior to God; (6) 
that God is different from his incarnations (Avatars) ; 
and (7) that the Avatars are not Divine incarnations, 
but are men ; these, together with the abuse of God’s 
Bhaktas (devices), did the denial of God's gas 
—constitute the ninefold vices. 

69. Q. And what are the nine virtues ?. 
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A. To hold and adopt views contrary to the 
aforesaid nine vices, is ninefold virtue. 

70. Q. What are the practical modes by which one 
can avoid the vices and adopt the virtues ? 

A. They are three,—Ankana, Namakarna, and 
Bhajana. 

“71. Q. What ts Ankana? 

A. Ankana, means marking; that is, marking the 
body with the weapons of God Narayana, which mean 
the visible symbols of God’s energy. This marking is 
done in two ways;—Ist by stamping the forehead, 
breast, arms, &c., with the metal stamps representing 
the Divine weapons, such as Chakra, otherwise called 
Sudarsana (discus): and Sankha, (conch shell) &c., &c., 
after dipping the same in the mixture of sacred olay, 
called Gopichandana, and water,—every day, or as 
often as one bathes every day. -And secondly, by- 
heating two of the said metal devices and stamping 
the two arms therewith. By this it is intended to pre 
serve indelible marks of the Divine energy on the body, 
and also to help one to keep his thoughts fixed upon 
religion. The last—stamping the arms with heated de- 
vices is not done daily, but on important occasions by 
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the Guru (Priest) of the Mattam to which any indivi- 
dual may belong. 


72. Q. What is Némakarana ? 


A. It means the imposition of names; that is, the 
appellation of sons and others by such names as indicate 
the attributes and incarnations of God; so as to remind 
us of the same constantly. 

73. Q. What is Bhajana? 

A. It means the worship of God, by placing complete 
reliance upon God; and treating all God’s creatures 
with justice and mercy. The duties connected with 
Bhajana are, 1 Veracity (Satyam); 2 Benevolence 
(Hitam); 8 Kindliness (Priyam); 4 Sacred study 
(Swadhyaya); 5 Charity (Danam) ; 6 Defence of the 
weak (Paritranam) ; 7 Protection of all (Pariraksha- 
nam); 8 Clemency (Daya); 2 Contentment and absence 
of earthly longings (Spruha); and 10 Faith to the last 
(Sradha). These tenfold duties constitute the moral — 
code of the Madhwas; and worship means the dedication 
of each one of these duties as it is realized, —in cone 
word and deed, to God. 

74, Q. What will happen when one succeeds m 
following the abovementioned means and ways? 
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A. The Soul will be able to throw off its bodily 
vestures, one after another ; for you must understand 
thut soul is enveloped in five vestures (Kosa) namely ; 
lst Annamaya Kosa, composed of food, 4.e. the gross 
matter; 2nd Pranamaya Kosa, composed of vital airs ; 
3rd. Manomaya Kosa, composed of manas, or will; 4th 
Vigyanamaya Kosa, composed of buddh1, or intellection ; 
and 5th Anandamaya Kosa, composed of pure bliss. Of 
these five cases, the first constitutes the Sthula deha 
(gross body); and the others, form the Sukshma or 
Linga deha (subtle), and Karana deha (causal body). 
When the Soul becomes dissociated with these bodies, 
one by one, it attains moksha. 


75. Q. And then the soul will have no body what- 
soever, I suppose ? 


A. No, not in a gross, pistol sense. But thd soul 
must have some other kind of body, at all events; for 
how can soul be blissful in Moksha, unless it has some 


body or other? When all the aforesaid bodies are 
thrown off the soul becomes invested with the most 


ethereal body (Chinmatra déha), with which it enters 
the Supreme Soul, and enjoys eternal felicity. 


76, Q. Doall souls attain felicity in equal degree ? 
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A. No. They attain bliss according to their respective 
merits. For, remember, there are four conditions in 
Moksha ; 1 Sarupya, similarity of Divine form; 2 Salokya, 
visible Divine presence; 3 Sanniddhi, Divine proximity ; 
and 4 Sayujyd, Divine union. Hach one of those 
conditions is higher than the other in due order, and 
the soul attains such as his deserts, and also as his origi- 
nal nature, as explained by me in answer to Question 49, 
about Jiva trawidha, may entitle him to. 

77. Q. You told me that God and Jiva are diferent. 
How then can you say that any Jiva can attain the 
fourth stage of Mukti, namely, the union with the Divi- 
nity ? 

A. By union it is not meant that that Jiva becomes 
one with God, and is thus obliterated; for an identifica- 
tion of Jiva with God is impossible. When a Jiva, i.e. 
the individual soul attains the highest stage of perfec- 
tion, it enters the Universal Soul and remains there ag 
a separate, conscious entity, free from future birth and 
death, and in the enjoyment of unalloyed bliss, This is 
Muxt! ; and this i is the final goal of man. 
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